Who IS Elohim?
Perhaps one of the Most Lightly Touched Subjects in All of Theology is the Word Commonly Used in the Old Testament to Identify God.   Why Do We in Just ONE Application Render a PLURAL Noun as Though it were Singular?
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The most ancient written document in our posses-sion relates the events which led to the Creation of the Earth and of humankind.  In 31 verses in the first chapter of Genesis and the first three verses of the second, God is identified 35 times by the name: Elohim.  Anyone with even a cursory familiarity with Hebrew will recognize elohiym (el-o-heem’) as the plural form of eloahh (el-o-ah), a fact readily stated in most, if not all, concordances, lexicons and Bible dictionaries.  It isn’t that no word existed for God in the singular, there IS.  So why is the singular so little used and why is the plural form so overwhelmingly prevalent?
When it came to creating man, there is a rather disconcerting passage, (at least to monotheists), where not only do we see the word recognized as being plural by the choice of pronouns, “And God said, let us make man in our image, after our like-ness:...” (Gen. 1:26), but also here, for the first time, we see one Being speaking with and collaborating with another! 
 This is not an ‘imperialistic’ us or a ‘regal’ us, but can we accept that it’s an actual us!
The primary Hebrew words in the Old Testament used for our English word: “God” are these three:

El, (Strongs # 410, defined as: ‘mighty’ especially ‘the Almighty’ but used also of any deity)   This word appears some 228 times, It means: “God”, but is also translated as: god;  gods;  power;  might / mighty ones;  with idols;  the strong among, etc.
Eloah, (#433, defined as: a deity or the Deity)   It appears 42 times in Ezra, once in Jeremiah, all trans-lated as ‘God’ having a capital ‘G’, with it being used 47 times in Daniel, one third of those being ‘god’ with lower case ‘g’.  It isn’t used elsewhere.
Elohim, (#430, defined as: plural of #433, gods in both the ordinary sense and of the Supreme God)  It appears some 2620 times, and is translated most-ly as a singular with capital “G”, though of these, 239 times it’s rendered as gods with lower case ‘g’ and in the plural, and another 4 times as ‘judges’ (in Exodus only).  As a general rule, the word is capitalized and rendered singular when referring to our God, but lower case and plural when referring to any other.  We are dependent upon the context to determine which way to render it, as the original Hebrew word alone poses insufficient distinction.
These words, irrespective of how they’re translated, are found on pages 76 thru 93 of the ‘Englishman’s Hebrew Concordance’. 

A Generic Term
So from these, we can see that Elohim isn’t a name specific to one God, but also applies in a general sense to anything worshipped as a ‘god’, even idols or gold or silver.  Anything man idolizes.
But it’s the matter of rendering a plural word in the 
singular, only when it is in application to the God of Israel, that warrants explanation.  For example, why wouldn’t we say “And the Gods said, Let us make man in our image,…” in Genesis 1:26, rather than using the singular form?  In the original Hebrew, ‘elohim’ means ‘gods’, (or Gods) and as Jameson Faucet and Brown Commentary admits, the verb is also in plural form as are the pronouns!  Apparently, this was meant to be rendered plural.
The ‘problem’ it seems, is a conflict between two considerations.  First, we would never capitalize the word Gods, so long as doing so would suggest a plural entity.  If it’s capitalized, thus referring to the One True God, it must be rendered singular. (A consequence of our preferred belief system.)  So despite the fact that the original Hebrew uses a plural word over 2600 times, all 2380 times where the word is perceived as being in reference to the God of Israel, it’s rendered singular. Few theologians choose to discuss this matter openly, as it challen-ges a conceptualization that’s more indelible than any other evidence, no matter how plain-spoken.  
I suppose, if the occasion in Genesis 1:26 were the only case where the plural were used, it could be dismissed more easily. But (un)fortunately, it isn’t! Is there a possibility that the term Godhead could intimate, as JF&B allows, a plurality among Beings that comprise Elohim?   Unfortunately, (or fortu-nately) as the case may be with some, there are many other instances where we’re forced to allow that the “Godhead”, (and here I use the ‘intimated’ suggestion) could be more than one Being.  Besides Genesis 1:26, there are clear instances of one Being speaking of or speaking to another Being.  

Just For Examples
Now we need to keep in mind that Moses edited the body of writings that were entrusted to his care from pre-Flood times.  More specifically, the Book of Genesis.  Moses was not an eyewitness to these events.  He was in possession of texts from as much as fifteen centuries before his time.  If he’d under-stood the texts of Genesis 1 to be in error, he could have changed the things, without anyone knowing.  The fact that he didn’t says he understood the appropriateness of the plurality. Moses then, must not have held those same ‘strict monotheist’ views common in later generations!  
But didn’t Moses write that benchmark pronounce-ment found in Deuteronomy 6:4?

In addition to Genesis 1:26, we have several other instances of one Being speaking with or speaking about the other Being.  Not the least of which is Psalm 110, which New Testament writers saw fit to  re-present no less than twenty times.  “The LORD said unto my Lord, sit thou at my right hand until I make thine enemies thy footstool.”  Isaiah 53:10 begins a passage describing one Being offering another as a sacrifice for sin.  “Yet it pleased the LORD to bruise Him; He has put Him to grief: when thou shall make His soul an offering for sin” …v.6 “And the LORD hath laid on Him the iniquity of us all.”  One Being in contrast with another!
Isaiah 42:1-4, we see another instance of a greater Being speaking of a servant Being: “Behold my servant, whom I uphold; mine elect, in whom my soul delighteth;…He shall not fail nor be discour-aged, till He have set judgment in the earth: and the isles shall wait for His Law.”   We find the description of this ‘servant’ matches the one who would become Jesus.
In Daniel chapter 7, two Beings are seen coming into each other’s presence in heaven.  One being the Son of man, who we positively identify as being Jesus, and the other: God, the Ancient of Days.
In chapter one of Mark, at Jesus’ baptism, a voice came from heaven, declaring, “You are my beloved Son, in whom I am well pleased.”  Clearly the picture here is of two distinct and separate Beings. This is doubly confirmed in 2nd Peter 1:17.
The Apostle Paul describes a situation of one Being (Christ) ruling on earth for 1000 years, and when He has subdued all things, including abolishing death, God the Father joins with Him on earth and the Son then becomes fully subordinate, turning the Kingdom over into the Father’s personal control. (1st Cor.15;24-28)  This picture is reinforced by the statement in Psalm 110:1 referenced above, that He is to reign until His enemies become His footstool, and further, in even more specific detail, in Reve-lation chapter 21.  (We know this is after the 1000 years are ended, because New Jerusalem is brought down to earth by God after Satan, (one of the Son’s enemies), is destroyed, as we see in Revelation 20: 7-14, but the final conquest is death which will not become expunged from existence until the age of unregenerate man is finalized in the resurrection to sentencing.) (Matthew 25:31-46)  Clearly here also, we see two separate and distinct Beings.
In the first chapter of Hebrews, verse 3, we see five distinct phrases.  The first two describe two Beings that are exactly identical. The next two explain how these same two are expressly distinct. Then the fifth phrase has one seated next to the other one!  Now the one seated at the right hand of the Majesty on high must be fully equal in stature to be able to be in heaven and to occupy such position.
Describing the Godhead
JF&B’s commentary, presented under footnote 1, uses a word theologians are also somewhat wary of.  The word: ‘Godhead ’.  Though appearing three times in the New Testament, it’s from different but closely-derived words each time.   It’s Strong’s #2304: Theos ((adj.) divine);  #2305: Theiotes (Divinity);  &  #2320: Theotes (diety).  Orthodox theologians are especially careful to discourage any possibility that the use of this word could remotely imply a multiple-Being entity.  Some prefer to in-sist that it means Divinity only, while discouraging openmindedness that it could allow more than that.

Though some like to represent that the mention of the ‘Godhead’ is merely referring to God’s Divinity, as though that precludes there being more than one Being.  Instead, it also intimates the possibility of there being multiple Beings.  Even if ‘Theiotes’ did mean only Divinity, we are still expected to under-stand the illustration of it by those things that are made! (Rom.1:20) In other words, physical creation illustrates God’s Theiotes.  Irrespective of defin-ition, what created thing do we look to for an illustration of it?  The text in Romans 1:20-28 then goes on to describe the perversion of the marital state by those who willfully choose to not retain God in their knowledge.  Could the God-ordained marital state be that illustration by which we can understand Gods’ Theiotes:  His Godhead?

In Colossians 2:9 the word appears thus: “For in Him dwells all the fullness of the Godhead bodily.”  
In Acts 17:29 it has: “Forasmuch then as we are the offspring of God, we ought not to think that the Godhead is like unto gold, or silver, or stone, graven by art and man’s device.”   In Romans 1:20 we see: “For the invisible things of Him from the creation of the world are clearly seen, being under-stood by the things that are made, even His eternal power and Godhead.”  Each of these in the way they’re worded provides unique insight as to the scope of meaning of the term: Godhead.  
Not only are we seeing the word: Godhead used, but in three distinctly different sentences, each with an accompanying word-picture that opens the word to more definition than just what is provided in Lexicons, where the word is isolated.
A Lexical Aid edited by Dr. Spiros Zodhiates 
 has this interesting observation regarding the question under the Greek word #2316 Theos:  “The Septuagint constantly translated the Hebrew word Elohim, when used for the true God, by the singular Theos, God, never by the plural, theoi, gods.  The reason for this was that at the time the Sep-tuagint translation was made, Greek idolatry was the prevail-ing superstition, especially in Egypt under the Ptolemies.  Their gods were regarded as demons, that is, intelligent beings totally separate and distinct from each other.  If the translators rendered the name of the true God by the plural, theoi, they would have given the heathen under the Greek culture an idea of God which was inconsistent with the unity of the divine essence and conformable to their own polytheistic notions.  However, by translating the Hebrew ‘gods’ as God, they inculcated the unity of God and at the same time did not deny a plurality of persons in the divine nature. …”   
Despite the obvious theological phraseology, this author admits to something rather profound: that it was the potential misinterpretation of their Greek contemporaries (who also set the culture of the day) the translators of the Septuagint (the Old Testament translated into Greek, circa 300 BC) were motivated by other concerns than we imagine today!   It was not, according to Dr. Zodhiates, a conceptualization of God as One single Being, but rather to reduce transference of Hellenistic god-concepts over into Hebrew theology!  Yet, about a century later, we see the Sopherim, the custodians of the Hebrew texts, busily ‘emending’ their scriptures in an attempt to ‘edit out’ references that more than suggested a plurality of Beings in the Elohim.  (Psalm 110:5 being the prime example.)  With the intention of countering the contaminated cultural climate of the day, the Sopherim furthered a situation that would later prove to be conceptually debilitating.  At that time, they had no real reason to leave that door open as they only knew of One Being.  That was the problem area that Jesus sought to point out to the Jews of the first century, though with murderous results!
True to scripture, their ‘rock of salvation’ had become a stumblingstone and a ‘rock of offense’!  (Isa.8:14) That Being who they’d known from Old Testament times had come into their presence, but they couldn’t accept the implications of that reality.
We approach these with mixed feelings, of course, because the suggestion could undermine the whole structure of our conception of what we call ‘the Nature of God’.  Somehow, it’s supposed to make a difference to speak of God’s Nature, or of His Divinity, (His Godhead) as though they were drastically different terms.  Are they so different?

You Shall Become gods?

Genesis 3:5 illustrates something rather interesting.  It relates Satan speaking to Eve, saying, “For God doth know that in the day you eat thereof , then your eyes shall be opened, and you shall be as gods, knowing good and evil.”  Both the word God and gods are the same Hebrew word: elohim.  The same is true of 1st Chronicles 2:5, 28:25 and Psalm 82:1 where we see other examples of elohim being used to identify both the true God and other gods.  
A few other places where elohim is used to identify other ‘gods’ are Gen. 31:30 & 32,  35:2 & 4,  Ex. 12: 12,  Ps. 45:1-11, 82:1-2, and 136:2.  This is not at all uncommon!  There are some 239 places in the Old Testament where this happens.
Psalm 82 is especially interesting in that Jesus used it specifically as defense for what He’d said to the Jews (John 10:34)  He quoted part of verse 6, but the full verse reads, “I have said, You are gods; and all of you are children of the Most High.”  (He didn’t say the second part to them!) But verse 1 poses an even more interesting consideration, “God stands in the congregation of the mighty; He judges among the gods.”  Both God and gods are elohim, but the word mighty is El, a singular form of elohim but less distinct in its reference to any deity.  But, God (elohim) stands in the congregation (a clear plurality) of the mighty (el), and judges among the gods (elohim).  The problem is, this can not refer to false gods, as they’re non-existent!  False gods don’t exist, except in the minds of their imaginators. One can only ‘judge’ beings that have a free-will mental activity.  These ‘gods’ are identi-fied in verse 6, the one Jesus quoted, a fact likely well known to those present that day.  What is sig-nificant in this is the revelation of the fact that God is engendering ‘children’, identified as also being of the elohim!  Psalm 136:2 declares that “YHWH is the God of gods…”  How could He be the God of non-existent beings?  So, who are these ‘other’ gods?   Here again, both God and gods are the same original Hebrew word: elohim.  A question regard-ing the above verse, does judging among the elohim indicate judgment of them or in concert with them?   Is Luke 22:30 a clue?
Only in Psalm 8:5 do we find #430 elohim translat-ed ‘angels’, so God can’t mean them, fallen or true!
Perhaps we can better understand the dynamics of the word elohim by considering a similar kind of word: breed.  This word appears singular, but we are always aware that a breed must include more than one animal.  It must have a breeding pair and offspring of that pair for the breed to exist.
The Apostle Peter summed up the matter nicely, “Blessed be the God and Father of our Lord Jesus Christ, which according to His abundant mercy has begotten us again unto a lively hope by the resurrection of Jesus Christ from the dead. To an inheritance incorruptible, and undefiled…ready to be revealed in the last time…Being born again, not of corruptible seed, but of incorruptible,…You also as lively stones, are built up a spiritual house, an holy priesthood…But you are a chosen generation, a royal priesthood, an holy nation, a peculiar people;… And when the chief Shepherd shall appear, you shall receive a crown of glory that fades not away,…According as His divine power has given unto us all things that pertain unto life and godliness, through the knowledge of Him that has called us to glory and virtue. Whereby are given unto us exceeding great and precious promises: that by these you might be partakers of the divine nature.” (1 Pe.1:3-5,23, 2:5,9, 5:4, 2 Pe.1:3-4)
So who is elohim?  It is the all-inclusive name by which the “whole family in heaven and earth is named”!   Ultimately, including God’s Saints!     Ω
�  JF&B Commentary has this: “..but on this last occasion He said, ‘Let us make man’… This form of expression , which seems to indicate deliberation, as well as mutual consultation, is not to be explained either by peculiarity of the idiom refer-red to…for ‘us’ is joined here to a plural verb; (as well as by a plural noun) or by the use of pluralis majestatis, for this lofty style, in which earthly potentates commonly speak of themselves, was as yet unknown. Nor is the difficulty removed by supposing that God was addressing Himself to the angelic hosts, for this hypothesis that they accompanied Him as coun-selors, or that their agency was employed, is contrary to the whole tenor of Scripture.  Still less admissible is the method of solution proposed by Tuch, that the words are a soliloquy, as if after due consideration and formation of His purpose, the Creator spoke out of His thoughts!  The only proper and consistent explanation is, that this passage, which stands at the very commencement of revelation, contains an obscure intimation of the great mystery of the Godhead…”  Page 8, right column.  (They wouldn’t quite admit to the obvious!)


�  The Englishman’s Hebrew and Chaldee Concordance of the Old Testament,  fifth edition,  Zondervan,  1973.


�  The Complete Word Study New Testament, AMG Publishers, 1992.
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